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— The Banjara: A Nomadic Tribe of India and
Possibly One of the Cousins of Europe’s Roma

India as a homeland

It must have come as a tremendous surprise when the young Hungarian aristocrat Istvan
Valyi,! while studying at the University of Leiden in the Netherlands, after having learnt
a few words of a northern Indian language — probably Sanskrit — from fellow students
coming from India, found out that many of these words were understood by Roma living
near his hometown Gyér. The claims of the Roma’s Indian origins were firstly exposed in
articles which appeared in 1775 and 1776 in Vienna, and in 1782 the German linguist
Johann Christian Christoph Riidiger undertook the first comparison between Sanskrit and
Romani and thus proved that the Roma language has Indian roots.

Today more than 220 years after these claims, which at that time were rather
unbelievable, were made, almost all researchers — whether linguists or ethnologists, Roma
or Gadje — accept that the Roma originally migrated to Europe from India. Nevertheless
we hardly know much more about from where exactly the Roma started their migration
westwards than was known at the time Johann Christian Christoph Riidiger published his
studies. Most details are hypothetic and the almost unique basis for these assumptions is
still purely linguistic.

Romani shows a strong Indian substratum in its vocabulary, morphology and grammar
either directly linked to Sanskrit or to its derived spoken languages called Prakrits, which
evolved around the middle of the first millennium. Most Indic words found in nowadays’
Romani can be classified as words evolving from north-western Prakrit forms and its
vernacular derivations of which other modern Indian languages such as Hindi, Urduy,
Gujarati, Rajasthani, Punjabi, Sindhi etc. have evolved. Based on this, most experts agree
that the Roma have their original homeland in north-western India, probably in the present
day states of Rajasthan, Gujarat or either Indian or Pakistani Punjab.

1 The Rroma, Lev Tcherenkov and Stéphane Laederich, Basel 2004.
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| A Banjara family living in a village in an extended,
joint family system. The son in the middle runs the
farm with his father and mother, while the son on
the right has studied in the city and now works
there as an engineer. Nowadays it is quite com-
mon for some family members to go away from
home to study for a new career.
| foto: Susan Bullogh |

Much has been said about why and when the forefathers of the Roma might have left
their homeland, but very little attention has been given to the question whether there are any
leftovers“ in India that could be regarded as groups? sharing the same roots as the Roma.
Looking at this question from a purely linguistic point of view would be senseless since all
modern north-western Indian languages — as stated above — share equal features that link
them all to the same potential proto-language of which Romani is also an offspring. But
some Indian ethnologists and sociologists claim that there is a tribe which resembles the
Roma not only in language, but also in their history, their traditions and their habits: the
Banjara.

One root, two destinies?

The Banjara are a tribe of — real and former — nomadic and semi-nomadic clans that can be
found today in various areas of mainly north-western, central, and southern India. The many
names for them include among others: Banjara? (which is most probably derived from the
Sanskrit term VaNijya* as well as the Hindi BaNaj, which means “trade” — the Banjara are
a tribe of traders®), and LambaNa — mainly used in the Central Indian Deccan-Region and

2 Most often the Roma are regarded as the forefathers of the Roma. If we look at the etymology of the word
Roma, this certainly makes sense, but the Roma are a caste of people living in many regions of India, with-
out having a common culture, language or identity.

3 Nanjudayya, Iyer, K. Ananthakrishna, The Mysore Tribes and Castes, Vol. 1, Mysore 1928, p. 136.

4 Comparative Dictionary of the Indo-Aryan Languages by Sir R.L. Turner
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presumably derived from the Sanskrit LavaN4 meaning “salt”, which refers to their historic
field of salt transportation. However this word is considered pejorative by many Banjara.
They call themselves GormaN or GorvaN, “the light-skinned”, and their language Gor Boli:
“the language of the light-skinned”.

Like Romani their language, Banjari, belongs to the branch of the Indo-Aryan languages
of the Indo-European family. Among these it falls into the central-Indian language group.
Most probably Banjari developed from Old Indian through the stages of Sanskrit and west-
Indian Prakrit forms. It particularly resembles the dialects of Rajasthani, notably Marwari,
Malvi, Bagri, Harauti etc. as well as Gujarati and therefore it is likely that the language has
its roots in “Old Western Rajasthani”. This assumption is supported by the fact that the
Banjara regard themselves as descendants of the Rajputs® —a Hindu Kshatriya (warrior) caste
— of what is present-day Rajasthan. It is however equally unclear when and why many of
them left their old homeland. Most historians believe that they migrated eastwards from
western India between the 8th and 10th centuries, possibly because of the invasion by Muslim
insurgents — by some it is supposed that the predecessors of the Roma also left India in this
period. Others believe that many Banjara were forced to flee during the 5t century, when the
“White Huns” or Hephthalites attacked their homeland.

Today, one finds Banjara settlements in many areas of India. This is primarily due to
their historic occupation. Since early times, the Banjara were responsible for the transportation
of goods, such as pulses, grain, salt etc. all over the Indian subcontinent. Due to the lack of
written evidence there is no explanation of since when exactly and through what the Banjara
involved themselves in trade. In order to get at least a general idea about this, let us take
a look at Banjara mythology first.

Myths and legends

Legend says that the Banjara are descendents of Mola’ (also called Makaranda), the
cowherd, and a close attendant of Lord Krishna. The story goes that Mola and Lord
Krishna’s beloved Radha, who is one of the Gopis (cow-herding girls) of the forest of

5 Others claim that it comes from ban jara ‘those who go to the jungle’

6 Russell, R.V. & Hiralal, Tribes and Castes, and the Central Provinces of India, Vol. 11, Cosmo Delhi, 1975,
pp-165-67.

7'Y. Ruplanaik: Colourful Banjara (Lambani) Tribe through the Ages. Bangalore, SBC LAW Publication,
1998
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Vrindavan (she is briefly mentioned in the Mahabharata as the girl Lord Krishna played with
during his boyhood), were told by the Lord to adopt three boys of three different Kshatriya
kings to take care of his cattle while he was on his way to a place in the north called Mathura.
The boys were named after the kingdoms they came from: Pamhaar, Rathod and Chauhaan.
After Mola and Radha grew old, the three boys inherited the cattle of Lord Krishna and
started to undertake transportation of grain and other essential commodities on pack-
bullocks.

It is said that all the six present-day gothras (groups and divisions) of the Banjara
community descend from Pamhaar, Rathod and Chauhaan’s sons. Although these claims can
only be regarded as purely mythological, it is interesting to note that the Banjara form a tribal
community based on clans and sub-clans. Within these clans they do have a concrete
classification of castes and sub-castes, though, which are divided according to profession and
skills, and marriage is taboo between certain castes and clans. As stated before most Banjara
trace their roots to the Rajputs; nevertheless this point of view is not shared by the Rajputs
themselves and other non-Banjaras, and hence in most cases they are looked upon as
a backward community, low caste or sometimes even as a Dalit (untouchable) tribe.

A history of traders

Glimpsing back into history?®, the first reference of their existence as traders dates from 1504,
when the fort of Dholpur (also Dhaulpur) — a city in eastern Rajasthan — was taken by the Delhi
Sultanate under Sikander Lodi and transferred to a Muslim governor. It is said that there were
caravans’ maintained by nomads for carrying food-grains and other material hired by both the
conflicting armies. It is believed that in those times the Banjara moved along as grain and food
suppliers selling their goods to the different armies and thus enjoyed some sort of immunity
and hence were not attacked by any of the rival forces. The migrations in the past 500 years
seem to have followed the movements of the three main forces of those times: firstly the Rajput
armies that conquered huge areas in north-western India, secondly the Maratha armies that
predominantly occupied the central plains and the Deccan Plateau stretching down south-
eastwards to the lands inhabited by the Dravidians and thirdly the Muslim Mughals, who
fought fiercely against Hindu insurgents all over north-western and central India.

8 Patil, Baliram Hiraman, 1936. Gor Banjara Lokancha Itihas Baliram Patil Smarak Samiti, Yeotmal
9 5.G. Deogaonkar: The Banjara. New Delhi, Concept Publishing Company, 1992
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| A married couple separating the husk from grain.
Normally there are different tasks in day to day
work for men and women. However field work is
often carried out by male and female members of
the family. | foto: Susan Bullogh |

At the time of the Mughal Empire (1526-1858) and also under the British Raj (from
the end of the 18th century) finally a huge part of the inner-Indian goods’ trade, but also the
transportation of heavy war material and ammunition depended largely on the Banjara and
their bullock carts, mules, and camels. While moving across the country many Banjara
continued to keep cattle, a fact which occasionally led to clashes with sedentary communities
and thus created several problems for them, resulting quite often in total exclusion from the
basic social infrastructure in the areas where they migrated to. Also the simple fact of being
nomads did not enable them in most areas to live a normal life along with those who had
already inhabited these areas for a longer period. A destiny the Banjara share with most
European Roma.

Among many regions this was the case in what is now Andhra Pradesh’s northern
region called Telangana. Starting from the 14th century Muslim armies pushed into central
and southern India. In 1323 the Sultan of Delhi Ghiaz-ud-din Tughlaq sent a large army
under Ulugh Khan to conquer the Andhra country. The disastrous fall of their capital
Kakatiya in the same year brought the Andhras under the yoke of Muslim rulers. Scientists
and historians believe that at that time the Banjara had already accompanied the Muslims
and started to settle in Telangana where one can find the largest concentration of Banjara all
over India until today. Throughout the centuries others moved further south so that it comes
as no surprise that there are reasonable Banjara communities in the Dravidian states of Tamil
Nadu and Karnataka.

They continued to travel across the country but seemingly very few decided to settle
down. It was only with the construction of the railroad, starting from the second half of the
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19th century and due to the British prohibition of nomadhood enacted through the Criminal
Tribes Act of 1871, that more and more Banjara were forced to become sedentary. As a result
most Banjara lost their original occupation because of the progress of technology. By that
time many groups had been living for several generations far away from their original
homeland in Rajasthan. In the meantime they quite often adopted ways of living and
absorbed habits which were influenced by the people living around them, namely the
Marathas, the Andhras, the Kannadas, the Gondis and many others. Nevertheless most of
them did not forget their origins; they have maintained their language and traditions until

the very present, and — like the Roma — without having a written basis for it.

The Banjara in a changing world

Because of the above-mentioned facts and developments in their profession, it does not come
as a big surprise that there are not a lot of nomads among the Banjara today. Most groups in
northern and western India became sedentary in the early period of the British Raj and in
the centre and south throughout the past 100 years. But since they were outsiders and due to
the strict social laws of Hindu society they did not have a chance to blend into or mix with
the communities residing next to them. After becoming sedentary many Banjara were
traditionally relegated to the most menial labour with no possibility of upward mobility and
subject to extensive social disadvantage and exclusion. Although this did not help to improve
their lifestyle, it forged their unity and enabled them to preserve their heritage.

However when steady improvementl? of India’s infrastructure became necessary and
roads, rail lines and other major construction works took place, there was again a high need
for workers who were able to live a life which included a high grade of mobility allowing
them to change their residence according to the location of the moving building sites. Since
the brave and hard working Banjara were used to travel and because of the fact that they were
still regarded as outcastes in many areas where they used to be deprived of all rights and
privileges, many groups had to partly shift again to their tents. Even nowadays, many Banjara
frequently work as seasonal labourers on construction sites such as on highways, in mines and
in heavy industry and therefore many families are still forced to live as semi-nomads. Most
of them usually live partly in separated settlements — so-called Tandas — at the edge of villages

and partly as migrant workers on construction sites which can also be found in many cities.

10 R. Naik, Information brochure of the AIBSS, Mumbai, 2001
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| Some Banjara tribes still lead a nomadic lifestyle
at least for a part of the year. They travel in
traditional wagons which are drawn by large

bullocks and live in, under and around their carts

when they stop anywhere for a period of time due

to seasonal agricultural, or construction work or
because there is a particular festival or fair. |

foto: Susan Bullogh |

It was only after the independence of India in 1947 that the Banjara were legally
classified as underprivileged people and the government started to help and support them.
Nevertheless this support always differed quite significantly according to the federal state in
which they live and this shows that, despite the fact that they form a homogenous entity both
socio-culturally and linguistically, the Government of India treats them differently in certain
regions.

The Scheduled Castes and Scheduled Tribes Acts of 1950, 1956 and 1976 led to the
steady improvement of the basic conditions for the Banjara. In India, Scheduled Castes and
Scheduled Tribes are communities that are accorded special status by the Constitution
because they used to be considered “outcastes” and were excluded from the Chaturvarna
system which was the descriptive social superstructure of Hindu society. However besides of
eight states the Banjara are regarded as Backward Classes and obtain hardly any help from
the Government. Only in Andhra Pradesh, Orissa and Bihar are they included in the list of
Scheduled Tribes, and in Maharashtra they are in the list of De-notified Tribes because in all
of these states they were considered a disadvantaged tribe, meaning that they form a group
which is unable to participate in the community life of these states’ society and were thus
deprived of any opportunity for integration with the rest of the society and corresponding
opportunities for educational, social and economic growth. In Karnataka, Delhi, Himachal
Pradesh and Rajasthan they are listed in the Scheduled Caste and thus are considered Dalits
(casteless) or Harijan. Being a member of a Scheduled Caste is not as advantageous as of
a tribe because it implies that their position is dependent on whether they are Hindu or not.
Most Banjara do not necessarily link their community to Hinduism — and in fact there are
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also Sikh and Muslim Banjara minorities — but since in the above-mentioned states they have
suffered the stigma of untouchability, they enjoy a certain privilege due to their social
position in modern communities.

Through this fact, in few states — above all in Andhra Pradesh and Karnataka but also
in Maharashtra to a little lesser extent — they enjoy many advantages and privileges (such as
being included in quotas at school and university levels, receiving social, medical and legal
support both by federal and local authorities etc.) and thus it does not seem to be too
surprising that there have been numerous Banjara climbing up the social ladder throughout
the last 50 years contributing not only to the well-being of their own community but also to
that of India as a whole. Among the most well-known Banjara personalities, one already
finds several Cabinet Ministers, Chief Ministers and other politicians, doctors, lawyers and
artists.

Although it should not be denied that the largest part of the Banjara still live under
very difficult conditions, through the on-going improvement of their position within Indian
society a new identity consciousness originated among them.

Information about the number of Banjara varies quite significantly according to the
source, but one can realistically assume that there are approximately six to ten million Banjara in
India today. The majority of them live in the states of Andhra Pradesh (20%), Karnataka (15%),
and Maharashtra (17%). Smaller Banjara communities are also found in Bihar, Chhattisgarh,
Goa, Gujarat, Himachal Pradesh, Jharkhand, Madhya Pradesh, Orissa, Rajasthan, Tamil Nadu,
Uttaranchal and Uttar Pradesh. Only in eastern India are there hardly any Banjara.

Banjara culture

Despite the fact that the Banjara have moved along with Muslim armies for more than 300
years, the vast majority of them are Hindu in belief. Their society is split in different castes
among which the four main divisions are the Charans, Mathurias, Labhans and Dharis, out
of which several sub-groups and sub-castes were formed. Banjara clans are only sometimes
vegetarian but always refrain from eating beef. They most often worship Lord Krishna,
Balaji, Jagdamba Devi, Mahadev, Hanuman, and many others. Because of the fact that cattle
was indispensable for their subsistence and trade they also worship bullocks (Nandi Bail),
which are decorated on several religious occasions throughout the year. All major Hindu
festivals are celebrated and often partly follow the traditions of other non-Banjara communities
living next to them. This is the case for Dussehra, Diwali, and Holi. Nevertheless there are
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several manners and details such as songs, rites and minor rituals carried out by some Banjara
clans which differ from the usual way of celebrating these festivals. Typical Banjara festivals
include Teej, lasting for eight days, in which unmarried girls worship idols of Gangaur,
Samant and Lord Krishna. On this occasion singing and dancing are very popular. The
Hindu saint Sevalal, who was one of the leading religious personalities of today’s Banjara
community, is worshiped on his birthday on the 14t and 15t of February in the small village
of Guntakal Gutti in Andhra Pradesh.

Only few Banjara embraced Islam under the influence of the Muslim emperor
Aurangzeb (1618-1707). These sections of Banjara society are mainly called Turkia and
Mukeri and are found in some parts of north-western India and in Hyderabad.

Within the group of Charan Banjara, some became Sikhs, following the philosophy of
Guru Nanak, although maintaining several rites and traditions which are purely Hindu.
Christianity has also found its way into Banjara society. A rather new development, it is
mainly in Andhra Pradesh that Christian missionaries from the United States and western
Europe preach their religion to Banjara communities and often convert them.

Superstitious beliefs also still form an important part of Banjara communities all over
India. Astrologists, magicians and witch doctors can be found in many settlements. These so-
called Bhagats and Jantas practise rituals often linked to fortune telling, relief of calamities
and disease, and black-magic, but also give advice regarding spiritual matters and religious
life as such.

The social organisation of Banjara communities differs quite significantly from that of
sedentary tribes. The unit in which they live is called a Tanda, being some sort of settlement
(which used to move from place to place) comparable to the Romano Than or Mahala of the
Roma in south-eastern Europe. Within a Tanda there are different people covering different
positions and responsibilities of social and political life. The chief of the Tanda is called
a Naik and he is the presiding authority of the community and is honoured and obeyed by
all the people inside the Tanda. Below the Naik, there are three men — namely the Karbhari,
the Nhavi and the Bhat — who work under his direction and carry out his orders. Apart form
the Naik and his helpers a traditional Banjara Tanda also has a Panchayat, a council — like
the Kris in Roma society — consisting of elderly persons who solve problems, quarrels and
disputes, but also carry out functions such as performing marriage ceremonies and declaring
divorce, fixing dowries (a price paid by the bride’s father to the bridegroom’s family), carrying
out authorizations regarding property, payment of loans, inheritance, adoptions etc.

The traditional life cycle rituals of the Banjara are in many aspects quite different from

most other societies in modern India. First of all strong importance is placed on the purity
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and impurity of women — interestingly this is also the
case with some traditional Roma groups like the
Kalderash. After the birth of a child for instance
a woman is considered impure for five days (before
ranging from 12 to 40 days) when she has to live
separate from the rest of the community. As soon as
a girl reaches the age of puberty, she is required to sit
away from her house for seven days at the time of her
first menstruation, followed by a cleansing bath.
Besides birth, rituals for the newly born include
name-giving in which the paternal grandparents play
a major role. After completing the first year of age
a head-shaving ritual is performed among Hindu
Banjara.

The main happening within a Banjara’s life is

| One aspect of the Banjara is their continued ~ marriage. The Banjara form an endogamous group

pride in their cultural heritage and traditions.
Many have continued the occupation of trading
but they are now trading in and selling modern
goods. | foto: Susan Bullogh | marriage. Traditionally the bride and bridegroom are

among whom the different sub-groups and sub-
tribes observe certain restrictions in relation to

from different Tandas — most often belonging to
different clans — and their union is settled by their relatives. As per custom both the girl and
the boy used to be married at a very young age, although the actual wedding took place only
when they were between 15 and 18 years old. Nowadays child-marriage is rarely found
among the Banjara. The wedding procedure differs according to the several groups and castes
but generally follows Hindu customs and traditions. Wedding parties are normally very lively
involving the whole Tanda community, including the consumption of vegetarian food,
alcohol and chewing of betel nuts and they usually include music and dance. Paying a dowry
was not customary among the Banjara but nowadays many communities have adopted this
tradition since the number of marriageable boys seems to have decreased. The dowry is
determined by the Naik in accordance with the bridegroom’s father.11
In two aspects the Banjara community differs significantly from the rest of Indian
society. First of all the re-marriage of widows is allowed among them. Traditionally the

11 The relationship between the bride’s and bridegroom’s fathers are highly important in Banjara society and
remind us in many aspects of the same tradition — called Xanamikipe or Xanamikimos — in Roma society.
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widow had to marry the younger brother of her deceased husband but this custom is rarely
found nowadays and generally the woman can marry any person. Secondly divorce is not
regarded as negative as with other groups and either of the spouses can plead for a divorce.
A divorce case is settled before the Panchayat, but generally it is very easy to divorce
one’s partner. However a divorced woman cannot remarry.

The Banjara bury the dead body of unmarried persons and burn those of married ones.
After the death of a family member, a period of impurity dating between three and thirteen
days is observed. The burning procedure follows the Hindu laws and a death anniversary is
also held according to these rituals.

Banjara folk culture is a key element in all aspects of their life, covering first of all
music. This Lok Sangeet (folk music) consists of several dances which are performed on
specific occasions, among which are the Sarvajanik Payee, a step dance for Holi, Langdi
Payee, danced on Teej, Sarvajanik Zanjkali the traditional wedding dance, and Tipri Nritya,
a dance using small sticks. All the songs sung by the Banjara are in their own language and
are composed for marriage, prayer, worship and sowing but also include lullabies, songs
which are educative or humorous, telling of their history.

Besides folk culture one of the most outstanding symbols of Banjara culture is their
dress. The women in particular have maintained very sophisticated traditional dresses and
ornaments, in most cases preferring them to wearing Sarees or Shalwar Qameez, worn
elsewhere by most communities. The most common pieces of a traditional dress consist of
a full-size petticoat called a Duheri Lahenga, a large size shirt called a Ghagra, a blouse
called a Kacholi and an Odhani or a Dupatta scarf. All these pieces are highly creative in
their embroideries and colour combinations. The main ornaments include the Zumka,
a large bell-shaped earring which is tied around the head and hangs down from behind the
ears. Around the neck, Banjara women wear necklaces and chains made of silver often
containing old Rupee coins. On their arms they wear elbow rings called Kopra and armlets
called Patlya, which are made of silver, ivory, horn or coconut. Besides these typical items,
most women also wear jewellery including common pieces often found with other Hindu
groups such as nose rings, silver rings or laces worn on the feet and finger rings.

Today most Banjara men have adopted dress worn by the other communities living
next to them or simply following western-influenced fashion. Only few men still wear
traditional clothes such as the doubly fixed piece of cloth around the waist called a Duheri
Dhoti, the long full shirt having twelve ribbons for tying knots on the chest called a Barkasi
as well as the silver-thread turban called a Pagdi. In some areas men wear Bali — silver

earrings — and the Danda Kadi — some sort of silver armlet worn on the upper arm.

Daniel Krasa | The Banjara | 55



Banjari or Gor Boli
- a language of its own

Banjaril2 is the main language of communication of
the Banjara throughout India, the term Banjari is
linguistically applied as the name of the common
language of the people but in a wider sense it stands
for the totality of closely related dialects that are
spoken in areas which are scattered throughout the

Indian territory.

As mentioned before, Banjari resembles the
dialects of Rajasthani, and for this reason it seems as
if the language — like modern Rajasthani — has its
roots in “Old Western Rajasthani”. A high inter-

comprehension between Rajasthani and Banjari

| The fabrics used in traditional Banjara dress  speakers can be observed but Banjari should not
may be woolen, silk or cotton but the designs

have common patterns. They are brightly colo- i
red and extravagantly embroidered with colorful Until the present da}’, there are rather few

mistakenly be regarded as a dialect of Rajasthani.

threads and decorated with mirrors, worn-out  detailed studies and little linguistic information on
coins and small shells, which are all sewn on by

hand. | foto: Susan Bullogh | Banjari, and particularly on the miscellaneous

dialects.

Due to the geographical spread of the Banjara,
it does not come as a big surprise that their language has numerous dialects, most of which
do not show serious differences in grammar that would restrict the communication between
groups from different areas.

There are however differences on the phonetic level. These are often caused by the
influence of contact languages such as Deccani (Hindi/Urdu), Marathi, Telugu or Kannada.

12 Arya R. R. Learn Banjara Language Yourself Hyderabad, 2002.
Boopathy S. Lambadi An Indo-Aryan Dialect. Delhi, 1974.

Naik C. Hindi tatha Marihi Madhyam sé Bafijara Boli Sikho. Mumbai, 2001.
Murty M. C. Lambai Jana Mattu Avara Bhise. Prabudda/Karnataka 1965.
Radhakrishnan S. Descriptive Study of Lambadi. Annamalainagar, 1983.
Ruplanaik Y. Dictionary of Banjari Language. Bangalore, 1999.

Trail R. L. 4 Grammar of Lamani. Poona, 1968.

Trail R. L. Lamani: Phonology, Grammar and Lexicon. Poona 1968.

Uma S. U. Descriptive Study of the Banjara Language. Hyderabad, 1975.
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In vocabulary, too, these influences of the contact languages can be observed. For
instance Banjari spoken in southern Karnataka and northern Tamil Nadu or the dialects of
Andhra Pradesh are particularly interesting because of the significant use of Dravidic words.

On the other hand Banjari seems to be ,purer in Dravidic-dominated areas than in
places where Hindi and its respective dialects, Gujarati or Marathi, are spoken because of the
fact that these languages are very similar and thus “creoles” prevail.

The largest dialect group of Banjari — with at least four to five million speakers —
includes the Telangana-Banjari spoken in north-western Andhra Pradesh, the Andhra-
Banjari in the northeast of the same state, Lamani of northern and central Karnataka, as well
as Gor-Banjari of south-western and central Maharashtra. Bigger differences in the
vocabulary as well as in the pronunciation are found among speakers of Sugali spoken in the
south of Andhra Pradesh, as well as in Lambadi of southern Karnataka and northern Tamil
Nadu. The dialect groups of northern and central India are marked by a strong mixture with
Hindi, Gujarati or Rajasthani.

Many dialects of Banjari are not necessarily confined to certain regions. Through the
occupational activities of the Banjara, one also finds speakers of miscellaneous dialects in
other regions of the country.

What makes their language unique is the fact that it is one of the few Indo-Aryan
languages — another one of its kind is Romani — that have survived throughout hundreds of
years simply by being passed on orally from one generation to the next. It is a great “miracle”
that Banjari has managed to live on in the heartland of Dravidic dominated culture, hardly
changing its syntax and morphology.

Banjari is still quite rarely written; nevertheless one can observe a certain trend towards
a codification and standardization of the language. This development is still in an initial stage
and is often influenced by foreign associations such as Christian missions — for example with
the translation of the New Testament and Christian songs. It is rather uncertain until the
present day how much backing this standardization will get among the Banjara. The most
widely used alphabet for writing Banjari is Devanagari and to a far lesser extent there is also
the use of Telugu — in Andhra Pradesh, or Kannada, in Karnataka.

The Banjara and the Roma

It was due to the improvement of the living situation of the Banjara throughout the past fifty
years that there has been a strong interest in forming a common Banjara identity which
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would also allow political organisation in order to carry out important projects to care for the
basic rights and well-being of their community. The main institution of this kind is the “All
India Banjara Seva Sangh” based in Mumbai, which, under its previous president, the late
Shree Ranjit Naik, established full-scale official contacts with several Roma organizations in
Europe. The AIBSS claims that the Roma are related to the Banjara and form part of their
community. Although there has been very little scientific research on this issue, it is
interesting to note that many Banjara have included these assumptions in their historical
belief saying that while several groups of their community seemed to have left their original
homeland in Rajasthan and moved eastwards, others moved westwards through Persia,
Armenia and Anatolia into Europe. Y. Ruplanaik, a Banjara, claims in his book “Colourful
Banjara (Lambani) Tribe through the Ages”3 that there are many parallels between the
Banjara and the Roma, not only in their language but also in their traditions, rituals, and even
habits and that there has to be a very profound connection between them.

Conclusion

Whether the Roma are directly connected to the Banjara seems impossible to tell at the time
being, firstly due to lack of detailed knowledge about both groups’ history and also because of
the fact that Roma and Banjara communities have absorbed a great deal of influence from other
groups and thus it is hard to tell how they may have lived several hundred years ago. Also — as
mentioned before — linguistics cannot provide a clear clue since Romani has undergone
significant changes and developments during the last centuries, so that it seems to be
impossible to define its original root language or the one most closely related to it. Banjari and
Romani share many words and even in grammar there are certain overlaps, but inter-
comprehension between speakers of both languages is only possible on a very basic level.

Nevertheless many Roma groups and the Banjara share a surprising number of
traditions, rites, habits and even beliefs that cannot be found among other communities in
India. Of course most of these cultural aspects are not found exactly in the same way among
Roma but parallels are more than evident.

It is obvious that within the last ten years general interest in Roma has risen in Europe
— including the scientific level. In order to understand the Roma one has to also look at their
historical Indian background.

13 Bangalore, SBC LAW Publication, 1998
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Would it hence be wrong to assume that the Roma and the Banjara might at least have
the same forefathers and thus could be related to each other in a way cousins are? Maybe so,
but full-scale research has still to be carried out. This presentation aims at taking the first step
in this direction.
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Zkraceny preklad

Daniel Krasa

BandzZarové — koc¢ovny indicky kmen, jedni z moZnych pfibuznych evropskych Romu
Lingvista Daniel Krésa (1976) pisobi ve Vidni, specializuje se na jazyky severni Indie a romstinu. Béhem svého
studijniho pobytu v Indii se zabyval vyzkumem bandZar$tiny a v souCasné dobé zpracovava jeji gramatiku.

Stejny pavod, rozdilné osudy
BandZarové jsou kmenem soucasnych i byvalych kocovnych a poloko¢ovnych rodd, které dnes Ziji v rdznych ob-
lastech predevS&im severozapadni, centralni a jizni Indie. Mezi terminy, kterymi jsou ozna€ovani, se objevuji mimo jiné
bandZaré a lambada. Slovo bandZara je pravdépodobné odvozeno od sanskrtského terminu vanidZja a hindského
banadz s vyznamem ,obchod" — bandzZarové jsou kmenem obchodnikd. Nazev lambada se pak uziva predevsim
v daksinském regionu ve stfedni Indii a je pravdépodobné odvozen od sanskrtského lavand (,stl*) odkazujiciho
k historickému poli plisobeni bandzard, kterym byla preprava soli. Dany vyraz je nicméné mnohymi bandzary pokla-
dan za pejorativni. Sami sebe se nazyvaji gérmaté nebo gdrvaté, t.). ,ti se svétlou pleti“ a svdj jazyk gér béli, nebo-
li ,jazyk lidi se svétlou pleti“.

Jazyk bandZari (bandZérstina) néleZi stejné jako romstina do skupiny indodrijskych jazykd indoevropské rodiny,
v jejimZ ramci se fadi do centralni jazykové skupiny. BandzZarstina se s velkou pravdépodobnosti vyvinula ze staro-
indického jazyka pres sanskrt a zdpado-indické prakrty. Céstedné se podoba dialektiim radZasthanstiny (zvIdsts
jazykdm marvari, malvi, bagri, harauti atd.) a gudZaratsting, a proto je pravdépodobné, Ze ma své kofeny ve staré
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zadpadni rddZasthanstiné. Tuto domnénku déle podporuje fakt, Ze bandzarové povazuji sami sebe za potomky radz-
putt — hinduistické k3atrijské (vale&nické) kasty, od niz je odvozen nazev dnedniho statu RadZastén.

V otézce, kdy a pro¢ mnohé bandzérské skupiny opustily sviij plivodni domov, panuiji stale nejasnosti. Vétsina
historikdl se domniva, Ze migrovali ze zapadni Indie smérem na vychod mezi 8. a 10. stoletim, pravdépodobné kvi-
li vpadu muslim( — v tomto bodé se shoduiji i s jednou z teorii o predcich Rom, ktefi opustili Indii také v této dobé.
Dalsi historikové se domnivaji, Ze bandzarové byli donuceni ze svého domova uprchnout v priibéhu 5. stoleti, kdy
region napadli bili Hunové neboli Heftalité.

BandZzérské osady dnes najdeme v mnoha oblastech Indie, predevsim je to v disledku jejich tradi¢niho povo-
lani. UZ od dévnych dob byli bandZérové odpovédni za prevoz zbozi jako jsou lusténiny, obili, sll atp., pfes cely in-
dicky subkontinent. Kvili nedostatku pisemnych dokladd v§ak nemame Zadnou predstavu o tom, kdy pfesné a z ja-

kého divodu zacali bandzarové obchodovat.

Myty a legendy

Podle legendy jsou bandZérové potomky Moly (také nazyvaného Makaranda), pastevce a blizkého sluzebnika boha
Krsny. Pfibéh vypravi, Ze buh fekl svému sluzebniku Mélovi a své milované Radze (ktera je jednou z gépi — pasacek
krav — z haje Viddvan a je také struéné zminéna v Mahdbharaté jako divka, se kterou si bih Kréna hraval v détstvi),
aby se ujali tfi chlapctl — synd tifi rdznych katrijskych krald — a spoleéné se starali o jeho dobytek, zatimco on sam
bude putovat na misto zvané Mathura. Chlapci byli pojmenovani podle kralovstvi, z kterych pochézeli: Pamhar, Rét-
hér a Cauhan. Kdy? Mola a Radha zestarli, chlapci zd&dili stado bykd boha Krény a za&ali se vénovat dopravé obi-
I a dal$ich dllezitych komodit.

Rika se, Ze véech Sest soucasnych géter (exogamni klanové jednotky — pozn. prekl.) bandZarské komunity vze-
$lo ze syn(i Pamhara, Rathéra a Cauhana. Agkoli je moZné na tato tvrzeni pohlizet jako na &isté mytologicka, je za-
jimavé zminit, Ze bandZéarové tvofi kmenovou spoleénost zaloZzenou na rodech a podrodech. V téchto rodech exis-
tuje pevné rozc€lenéni kast a podkast, které se déli podle profese a kvalifikace, a svatba mezi uréitymi kastami a rody
je nepfipustnd. Jak jsme jiz uvedli, vétSina bandzar( spojuje své koreny s radzputy. Tento Ghel pohledu vSak s nimi
v indické spolecnosti nesdili nikdo, véetné samotnych radzputl, a proto je na né vétSinou nahlizeno jako na zao-
stalou spoleenskou skupinu, nizkou kastu a nékdy dokonce jako na dalitsky (nedotykatelny) kmen.

Historie obchodnikd
Prvni zminka o existenci bandZar(i se datuje do roku 1504, kdy byla dilliskym sultanatem pod vedenim Sikandara
Lédiho dobyta pevnost Dhélpur (také Dhaulpur, mésto ve vychodnim Radzasthanu) a ovladnuta muslimy. Rik4 se,
Ze si obé znepratelend vojska najimala karavany vedené kocovniky, ktefi se starali o jidlo, krmivo a dal$i material.
Predpoklada se, Ze v této dobé bandzarové doprovazeli rizné armady, zasobovali je jidlem a obilim, prodavali jim
své zbozi, a proto se t&Sili urcité imunité a nebyli napadani Zadnym ze znepratelenych vojsk. Zda se, Ze migrace ban-
madu, kterd dobyla Siroké oblasti v severozapadni Indii, dale marathskou armadu, které obsadila Uzemi od central-
ni niziny a daksinské ploSiny az po zemé na jihovychodé obyvané Dravidy, a kone¢né muslimské Mughaly, ktefi tvrdé
bojovali proti hinduistickym vzboufenciim po celé severozapadni a centralni Indii.

V dobach mughalské fige (1526-1858) a britského radze (od konce 18. stoleti) zavisela na bandZarech a jejich

povozech tazenych byky, mezky a velbloudy velka ¢ast obchodu se zboZim z vnitrozemi Indie, ale také prevoz téz-
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kého vale¢ného materidlu a munice. Zatimco kfizovali zemi, mnozi z nich dale chovali dobytek, coz pfilezitostné ved-
lo ke stfetdm s usazenym obyvatelstvem a podnécovalo problémy, které Casto zpUlsobily jejich tpIné vylouceni ze
zakladni socidlni infrastruktury v oblastech, do kterych migrovali. UZ jen samotny fakt, Ze byli koovniky, jim v mno-
ha smérech znemozfioval souZiti s témi, kdo dané oblasti obyvali uz delsi dobu. Ud8l, ktery bandzarové sdili s vét-
Sinou evropskych Romd.

Historicky pohyb bandZ4r(i nastifiuje situace v severni oblasti Andhrapradége, nazyvané Telangana. Od 14. sto-
leti postupovaly muslimské armédy do centralni a jizni Indie. V roce 1323 poslal dillisky sultdn Ghijasuddin Tughlak
po&etnou armadu pod vedenim Ulugh Chéna, aby dobyla zemi Andhru. Katastrofalni okolnosti padu hlavniho més-
ta Kakatija v tom samém roce uvrhl Andhry pod nadvladu muslimskych viadct. V&dci a historikové véfi, ze bandza-
rové v té dobé uz doprovazeli muslimy a zacali se usazovat v Telangané, kde dodnes Zije nejvétsi pocet bandzarl
v celé Indii. Po staleti se dalsi z nich stéhovali déle na jih, v disledku ¢ehoZ najdeme bandzarské komunity také
v dravidskych statech Tamilnadu a Karnétaka.

BandzZérové se pohybovali po celé zemi a vétSina z nich si i nadale zachovévala kocovny styl Zivota. K pocet-
néjSimu usazeni je donutily teprve dvé udalosti 2. poloviny 19. stoleti: vystavba Zeleznice a britsky zakon o krimi-
nalnich kmenech (Criminal Tribes Act) z roku 1871, zakazujici kocovani. VétSina z nich také pfisla o ptvodni povo-
lani v disledku technologického rozvoje. Tou dobou Zilo uz mnoho skupin bandZard po nékolik generaci daleko od
svého plvodniho domova v RadZasthanu. V mezicase si bandzarové Casto osvojili Zivotni styl a zvyky prevzaté od
spole&nosti, v jeijch? okoli Zili (Marathové, Andhrové, Kannadci z Karnataky, Géndové a mnoho dalsich). Bandz4-
rové vSak vétsinou nezapomnéli na svij ptvod a navzdory absenci pisemnych pamatek si udrzeli sv{j jazyk i tradi-

ce az do soucasnosti, stejné jako Romové.

Bandzarové a ménici se svét

Vzhledem k vy$e zminénym faktdim neni tolik prekvapujici, Ze mezi bandZéry uz dnes nenalezneme mnoho ko&ovni-
kd. Vétsina skupin Zijicich v severni a zdpadni Indii se usadila v dobé& podatkd britské nadvlady, ve stfedni a jizni In-
dii pak v priibéhu minulého stoleti. Striktni socidlni zdkazy a odmitnuti hinduistickou spole¢nosti jim v§ak nedalo Zad-
nou moznost splynout s okolnimi komunitami. Po tom, co se zacali usazovat, byli bandzérové odsouzeni k prevazné
podrfadné praci bez moZnosti jakkoli si polepSit, byli také vystaveni rozsahlému socialnimu znevyhodrovani a vylu-
Sovani. V této situaci sice neméli bandzarové Sanci zlepSit svou Zivotni Uroven, tim spi§ se v8ak v nich upevioval
pocit sounéleZitosti. Zaroven jim tato situace dévala moznost uchovat si své spole€né kulturni dédictvi.

V souvislosti se stavbou silnic a Zeleznic vS§ak opét vznikla poptavka po délnicich schopnych vést Zivot, ktery by
zahrnoval vysoky stuperi mobility a umoZrioval ménit misto bydli§té podle postupu stavebnich praci. Odvazni a téz-
ce pracujici bandzarové byli zvykli cestovat. Navic na né bylo stale v mnoha oblastech, kde byli zbaveni v§ech prav
a privilegii, nahlizeno jako na mimokastovni. Okolnosti tak mnoho badZarskych skupin donutily vratit se opét do svych
kocCovnickych stanl. Mnozi bandzarové dodnes pravidelné pracuiji jako sezénni pracovnici na stavbach silnic, v do-
lech a v té€zkém prdmyslu a jsou tak stale nuceni Zit jako polokocovnici. Obvykle Ziji bud na kraji vesnice v oddéle-
nych sidlech nazyvanych tandy nebo se jako délnici pravidelné stéhuji po stavenistich v indickych méstech.

Bandzérové byli oficialné uznani za znevyhodnéné a vlada je zacala podporovat a pomahat jim teprve po vyhla-
Seni nezavislosti Indie v roce 1947. Tato podpora se vSak vzdy dost podstatné lisi v zavislosti na tom, ve kterém in-
dickém staté ziji. PrestoZze bandZarové tvori jasné jednu skupinu, jak sociokulturné tak jazykové, v riznych regionech

je s nimi nakladano rGzné.
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K trvalému zlep$eni zakladnich Zivotnich podminek bandzard vedly zakony o soupisnych kastdch a soupisnych
kmenech z let 1950, 1956 a 1976. Soupisné kasty a soupisné kmeny jsou komunity, kterym indicka Ustava zaru-
Suje zvlastni status chapany jako kompenzaci toho, Ze byvaly povaZovany za mimokastovni a byly vylou€eny ze systé-
mu C&tyF varn, zastresujiciho socidlniho systému hinduistické spolecnosti. Status bandzarl jako soupisného kmene
nebo kasty v8ak respektuje pouze osm nasledujicich indickych statl. VSude jinde se na né pohlizi jako na zaostalé
tidy a jako takovym se jim t&Zko dostéva jakékoli pomoci ze strany mistni viady. Pouze v Andhrapradési, Urise a Bi-
héru jsou bandzérové zahrnuti do seznamu soupisnych kmend, v Maharastre jsou na seznamu neregistrovanych
kmend, coz znamen4, Ze ve vSech téchto statech jsou povazovani za znevyhodnény kmen, ktery byl v disledku his-
torického vyvoje zbaven pfileZitosti integrovat se do zbytku spole€nosti a chopit se odpovidajicich pfileZitosti k vzdé-
lanostnimu, socidlnimu a ekonomickému ristu. V Karnatace, Dilli, Himacalpradési a Radzasthanu jsou vélenéni do
soupisnych kast a jsou tedy povaZzovani za dality (stojici mimo kasty) nebo haridZany. Registrace v ramci soupis-
nych kast neni tak vyhodna jako registrace v rdmci soupisnych kmend, protoZe status soupisné kasty zaleZi na tom,
zda se hlasi k hinduismu. Mnozi bandZarové nespojuji svou komunitu nutné s hinduismem, ve skute¢nosti jsou také
sikhské a muslimské bandzarské mensiny, ale protoZe vySe zminéné staty uznavaji, Ze jejich komunity trpi stigma-
tem nedotykatelnosti, mohou uZivat urgitych vysad, které vyplyvaji z jejich nového socidlniho postaveni v modernich
spole¢nostech.

V n&kolika statech — predevsim v Andhrapradési, Karnatace, do jisté miry také v Mahérastie — se tak band4-
rové t&$i mnoha vyhodam a privilegiim (napf. jsou zahrnuti do kvt na $kolach a univerzitach, maji nérok na sociél-
ni, lékafskou a pravni podporu jak od federalnich tak od mistnich ufadu atd.), a proto se nezda byt pfili§ prekvapu-
jici, Ze béhem poslednich padesati let mnoho bandZard postoupilo na sociélnim Zebficku a pfispivaji k prospéchu
nejen své vlastni komunity, ale také Indie jako celku. Mezi nejznaméjSimi bandzarskymi osobnostmi uz najdeme né-
kolik ¢lend vlady a dalsi politiky, doktory, pravniky a umélce.

PrestoZe vétSina bandzar( stale Zije ve velice sloZitych podminkach, diky jejich stale se zlepSujicimu postaveni
v indické spole&nosti mezi nimi za&ina vznikat nové védomi identity.

Co se tyCe poctu bandzard, dostupné informace se pomérné podstatné riizni podle daného zdroje. Celkem re-
alisticky v8ak mizeme predpokladat, Ze v Indii dnes Zije priblizné Sest az deset miliént bandzard. Vétsina z nich Zije
ve statech Andhrapradés (20 %), Karnataka (15%) a Maharastra (17%). Men$i bandzarské komunity najdeme také
v Biharu, Chattl’sgarhu, Goe, Gudzaratu, Himacalpradési, Dzharkhandu, Madhjapradési, Urise, RadZasthanu, Ta-

milnédu, Uttarancalu a Uttarpradési. Pouze ve vychodni Indii skoro Zadni bandzarové neZiji.

Bandzarska kultura

Prestoze se bandzarové po vice nez tii sta let pohybovali po boku muslimskych arméad, vétsina z nich vyznava hin-
duismus. Jejich spole¢nost je rozstépena na riizné kasty, z nichz ¢tyfi hlavni skupiny jsou ¢aranové, mathuriové, lab-
hanové a dhariové, které se dale déli na nékolik podskupin a podkast. Pouze néktefi bandzarové jsou striktnimi ve-
getaridny, vzdy ale odmitaji jist hovézi maso. NejCastéji uctivaji boha Kr&nu, Bélu, bohyni DZzagdambu, Mahadévu,
Hanuména a mnoho dalSich. Protoze byl hovézi dobytek nepostradatelny pro jejich Zivobyti a obchod, uctivaji také
byky (byk Nandin), které zdobi pfi ndboZenskych slavnostech béhem roku. Slavi véechny hlavni hinduistické svatky
jako napf. dusséhru (dasahrd), divali a holi a Casto Gastedné cti tradice ostatnich ne-bandZarskych komunit Zijicich
v jejich sousedstvi. Nékteré bandzarské zvyky a detaily souvisejici s oslavou svatkl jako napf. pisné, obrady a dru-

horadé ritudly se nicméné lisi od bézné tradice. Mezi typické badzarské svétky patfi svéatek tidZ (podle hindsko-Ges-
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kého slovniku Zensky puUst zachovéavany tietiho dne svétlé poloviny lundrniho mésice bhadon, pozn. prekl.) trvajici
osm dni, pfi kterém svobodné divky uctivaji sochy a portréty Gangaura, Samanta a boha Krsny. P¥i této pfileZitosti
se tak hodné zpivé a tancuje. V malé vesnici Guntakal Gutti v Andhrapradési je také uctivan hinduisticky svaty Sé-
valdl, jedna z hlavnich ndboZenskych osobnosti dnesni bandZarské komunity. Oslavy se poradaji v den jeho naro-
zenin 14. a 15. Gnora.

Islam pfijali pouze néktefi bandzarové, pod vlivem muslimského cisafe Aurangzéba (1658-1707). Muslimské
skupiny bandzar(i se nazyvaji Turkia a Mukéri a najdeme je v ur€itych oblastech severozédpadni Indie a v Haida-
rabadu.

Mezi badZarskou skupinou ¢harana nalezneme také sikhy, i ti vSak dodrZuji i nékolik Cisté hinduistickych tradic a ob-
fadll. K bandzarské spolecnosti si naslo cestu i kiestanstvi. Krestansti misionafi z USA a zédpadni Evropy plsobi mezi
bandzary predevsim v Andhrapradési, kde mezi badzary nalezme i vétsi podet kiestanskych konvertitd.

V bandzarskych komunitach po celé Indii jsou také stéle Zivé povérecné viry. V mnoha osadéch se miizeme set-
kat s astrology, kouzelniky a |éCiteli. Tito takzvani bhagatové a dZantové se snazi pomoci od nestésti a nemoci, Cas-
to praktikuji ritudly spojené s vésténim nebo Eernou magii, ale také poskytuji rady tykajici se duchovnich otézek a na-
boZenského Zivota jako takového.

Bandzarské komunity se od ostatnich usazenych kment podstatné lii v socidlni organizaci. Ziji v tzv. tanddch,
sidelnich jednotkdach (srovnatelnych s romano than nebo mahalou Roma v jihovychodni Evropé), v rdmci kterych se
st&huji z mista na misto. Nagelnik tandy se nazyva naik a je fidici autoritou komunity. Pod vedenim naika pracuji tfi
muZzi, tzv. karbhari, nhavi a bhat. Kromé naika a jeho pomocnikl funoval v tradiéni bandzarské tandé také paricéjat,
rada star8ich (srovnatelnd s instituci krisu v romské spoleénosti), jehoz Elenové fesili problémy, spory a hadky, ale
také uzavirali sfiatky a rozvody, uréovali véno (cena placena otcem nevésty Zenichové rodiné), dohlizeli na vlastnic-
tvi, platbu pljcek, dédictvi atd.

Také v tradi€nich ritudlech Zivotniho cyklu se bandzarové v mnoha aspektech odliSuji od zbytku moderni indic-
ké spole¢nosti. Zaprvé je zde kladen silny diraz na Cistotu Zeny. Je zajimavé, Ze toto je také pfipad nékterych tra-
diénich romskych skupin, napf. kalderast. NapF. po narozeni ditéte je Zena povaZovana po dobu péti dnt (dfive 12-
40 dn0) za nedistou a musi Zit oddé&lené od zbytku komunity. Divka, ktera doséhne véku puberty, musi v dobé& své
prvni menstruace pobyvat mimo sv(ij domov a pak provést ocistnou koupel. Mezi ritudly tykajici se nové narozené-
ho ditéte patfi napfiklad darovani jména, pfi kterém hraji daleZitou roli rodi¢e z otcovy strany. Po dovrseni jednoho
roku Zivota se provadi mezi bandzarskymi hinduisty obfad oholeni hlavy.

Hlavni udélosti v Zivoté bandzar( je svatba. Bandzarové tvofi endogamni skupinu, uvniti které ale existuji jista
omezeni v moznosti siatku mezi riznymi skupinami a podskupinami. Tradi€né jsou Zenich a nevésta z riznych tand
(nejcastgji naleZicich do rozdilnych rod) a jejich manZelsky svazek domlouvaji jejich pFibuzni. Byvalo zvykem, Ze div-
ky i chlapci vstupovali do manZelstvi ve velmi mladém véku. V dnedni dobé se berou mezi patnacti a osmnacti lety
a s détskym snatkem se mezi bandzéry setkdme vzacné. Svatebni obrad vyplyva z béznych hinduistickych zvyk
a tradic, lisi se vSak podle jednotlivych skupin a kast. Svatebni hostiny jsou obycejné velmi Zivé, ucastni se jich cela
tanda, konzumuje se vegetarianské jidlo, alkohol, betel, nechybi ani hudba a tanec. Davat véno (které plati rodina
nevésty rodiné Zenicha, pozn. prekl.) nebylo mezi bandZary obvyklé, ale v dnesni dobé mnoho komunit tuto tradici
pfijalo, protoZe zi'ejmé klesl poCet chlapcl na Zenéni. Vysi véna stanovuje naik se souhlasem nevéstina otce.

Ve dvou aspektech se bandzZarska kultura podstatné lisi od zbytku indické spole€nosti. Za prvé je dovoleno vdo-

vam, aby se znovu provdaly. Tradi¢né si vdova musela vzit mladSiho bratra svého zesnulého manzela, ale v dnesni
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dobé je tento zvyk vzacny a mUZze si vzit kohokoli. Za druhé se mezi bandzary zpravidla nepohlizelo na rozvod jako
na néco zaporného a pozadat o néj mohl kterykoli z manzeld. O rozvodu rozhoduje paricdjat, ale obvykle je velmi
jednoduché nechat se rozvést. Rozvedena Zena se nicméné nesmi znovu vdat.

Po smrti bandZarové spaluji pouze téla téch, ktefi za Zivota vstoupili do manZelského svazku. Téla neprovdanych
a neoZenénych osob pohrbivaji. Po smrti €lena rodiny nasleduje obdobi, které je povaZzovano za nedisté a které trva
tfi aZ trinact dni. Spalovani probiha podle hinduistickych zvyklosti a rovnéz vyroci smrti se drzi téchto rituald.

Lidova kultura prostupuje véemi rovinami Zivota bandzaru. Je to predevsim lidova hudba (/6k sangit), jejiz sou-
¢asti jsou lidové tance, které se predvadeéji pri riznych svatcich a dalSich prilezitostech. VSechny bandzarské pis-
né se zpivaji v badzarstiné a jsou skladany pro pfileZitosti jako je napf. svatba, modlitba, uctivani boha, zahajeni
setby, ale také mezi nimi najdeme ukolébavky a pisné, které jsou vychovné a humorné, a pisné pojednavajici o je-
jich historii.

Kromé lidové kultury je jednim z nejndpadnéjSich symboll bandzarské kultury jejich styl oblékani. Zvlasté Zeny
si udrZely tradi¢ni odévy s propracovanymi ornamenty, kterym ddvaji pfednost pred sarim nebo Salvar gamizem, kte-
ré nosi vétSina ostatnich komunit. Zdobi se napadnymi Sperky vyrobenymi ze stfibra, slonoviny, rohl a kokosovych
orechl. VétSina bandzarskych muzli uz prijala odév sousednich komunit nebo odév ovlivnény zapadni médou a tra-

di¢ni obleceni jich nosi jen velmi malo.

Bandzarové a Romové

Diky zlep$eni Zivotnich podminek BandZzari za poslednich padesat let vznikl silny zajem na obrozeni spole¢né ban-
dzarské identity, kterd by podpofila také vznik politické organizace, potrebné k zajisténi zékladnich prav badzarskych
komunit. Hlavni instituci tohoto druhu se stala All India Banjara Seva Sangh (AIBSS, Celoindicky svaz na podpo-
ru Bandzar() zaloZend v Bombaiji, ktera pod vedenim zesnulého Sri Randzita Naika navazala oficialni kontakty s n&-
kolika romskymi organizacemi v Evropé. AIBSS tvrdi, Ze Romové jsou s bandZary piibuzni a tvofi souéast jejich ko-
munity. Ackoliv se na toto téma vedlo zatim jen velmi mélo védeckych vyzkumd, pro zajimavost zmifime, Ze pro mnoho
bandzar je toto tvrzeni soucasti jejich historického povédomi a mluvi o nékolika skupinach bandzéarské komunity
ptvodem z RadzZasthanu, z nichZ nékteré zfejmé opustily svou plivodni domovinu a vydaly se na vychod, zatimco
jiné se presouvaly na zapad, pres Persii, Arménii a Anatélii do Evropy. Y. Ruplanaik, ¢len bandZarské komunity, ve
své knize Colourful Banjara (Lambani) Tribe through the Ages (Pestry kmen Bandzara — Lambani — napfi¢ véky)
dokonce tvrdi, Ze podobnost mezi bandzary a Romy tkvi nejen v jejich jazyce, ale také v jejich tradicich, ritudlech
a zvycich, a Ze mezi ob&ma spole€enstvimi musi existovat hluboka spojitost.

Zavér

Pfimou spojitost mezi Romy a bandzary neni mozné v sou¢asné dobé potvrdit. DGvodem je jednak nedostatek de-
tailnich znalosti o historii obou skupin, a déle také skutecnost, Ze Romové i bandZarové byli velmi ovlivnéni rznymi
dal8imi skupinami, a proto je t€zké popsat, jak asi pfed nékolika staletimi Zili. Jak jsme jiz zminili, jasny dikaz o moz-
né souvislosti nemohou predloZit ani lingvisté, protoze romstina prodélala béhem poslednich staleti podstatné zmé-
ny, takZze se zda byt nemozné urcit jeji plvodni podobu nebo jazyk, ktery byl prarométiné nejblize pfibuzny. Ban-
dzarstina a romstina sdili mnoho slov a ¢astecné se shoduji také v gramatice, ale komunikace mezi mluvéimi obou

jazykl je mozna pouze na velmi zékladni Grovni.
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Mnoho romskych skupin vSak s bandZary sdili také prekvapujici pocet tradic, obrad(, zvyk(i a dokonce aspek-
td viry, které nenajdeme u jinych komunit v Indii. Samoziejmé, Ze vétSina téchto kulturnich aspektd se u Romu ne-
vyskytuje v identické podobé, ale paralely jsou vice nez o€ividné.

Je zf'ejmé, Ze béhem poslednich deseti let v Evropé stoupl obecny zdjem o Romy také na védecké urovni. Aby-
chom Romiim porozuméli, je tfeba prihlédnout také k jejich indickému historickému zazemi.

Je tedy hypotéza, Ze Romové a bandZarové maji alespon néjaké spolecné predky a mohli by proto byt navza-
jem pribuzni, chybna? Mozna ano, ale nejprve je tieba provést podrobny vyzkum. Tato prace usiluje o prvni krok
v tomto sméru.

Shrnula a preloZila Kristyna Frydryskova
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